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Abstract

Understanding Hadith is important because it enhances the understanding of Islamic
teachings. It is a phenomenon that indirectly prevents misunderstanding of the message
of Hadith which as a result was the source of religious misapplication. It is a common
tradition of scholars of Hadith commentary to facilitate Hadith understanding and
justify the viability of their position on the meanings of the message of Hadith with
“Ilmu’l-Qira’at (science of variant readings). One of the commentators who found
satisfaction in the practice of “/lmu’l-Qira’at as substantial evidence to buttress their
positions in facilitating the message of Hadith is Imam Badru-d-Din ’Al-*Ayni (d. 855
A.H) Therefore, this paper aims at examining the contributions of Imam Badru-d-Din
’Al-°Ayni in the practice of “/lmu’[-Qira’at to Hadith understanding as encapsulated in
his work, “‘Umdatu’l-Qart. The methodologies adopted are descriptive and analytical.
Descriptive method is employed to enhance the presentation of origin and development
of “Ilmu’l-Qira’at and analytical method is engaged to facilitate the study in analysing
Al-°Ayni’s practice of “/lmu’[-Qira’at to Hadith understanding. The study revealed that
“llmu’l-Qira’at remains one of the essential tools for interpreting Hadith, which took
into consideration the diverse dialect and intonation of the audience and provides a
pathway towards understanding the contextual detail. The paper concludes by
advocating for the application of ®Ilmu’l-Qira’at in order to attain a high level of
comprehension of the message of Hadith.

Introduction

The Hadith reported by Abdullahi bn Abbas is a good indication of the legitimacy and
permissibility of ‘Ilmu’l-Qira’at (science of variant readings).! Perhaps, this
permissibility is informed by the fact that the audience of the religious message are of
diverse dialect and understanding. This concept of *Zlmu’I-Qira’at is understood by the
scholars particularly commentators of Hadith as one of the tools by which the wordings
and embedded treasures of the Prophet statements are well interpreted and understood.

In addition, it is indisputable that misunderstanding and misapplication of the
contents of Ahadith is due to nothing but lack of better understanding and
comprehension of the message of Hadith. For instance, some individuals commit acts
of terrorism due to lack of understanding about religious texts, namely the Qur’an and
Hadith.? Hence, the concept of ®/lmu I-Qira’at remains one of the essential tools for
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interpreting Hadith, which took into consideration the other dialect and intonation as
well as deconstruction which provides a pathway towards understanding the contextual
detail. It is on this premise that Ibn Qayyim enunciates as follows:
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The root of every innovation and deviation in Islam is misunderstanding
the intended message of Allah and His Messenger. It is even the source of
mistakes in the principles and branches of religion, especially if it is
accompanied by a bad intention.

Furthermore, having a detailed comprehension of the key points of Hadith
could facilitate broader understanding among Muslim audiences and followers as well
as prevent the misunderstanding of the message of Islamic religion.* Similarly, such
understanding will prevent religious radicalism, which resulted from obtaining the
message of Islamic religion through a solely textual approach.® As such, the practice of
“Iimu’l-Qira’at would play a significant role in facilitating the understanding of
religious message of Hadith. It is against this background that this paper aims to
examine the possibility of Zlmu’l-Qira’at to facilitate understanding of Hadith as
practiced by Imam Badru-d-Din *Al-°Ayni (d. 855 A.H) in his *Umdatu’l-Qarr.

Origin and Development of Ilmu’l-Qira’at

*Iimu’l-Qira’at is a technical term in the science of the Qur’an and a fundamental
ingredient to the comprehensive understanding of the message of the Qur’an. It is a
method of pronunciation used in the recitations of the Qur’an. It is a knowledge which
introduced the ways of recitation of the Glorious Qur’an with intermediate by Talaqqr
and al-musafahah according to the narrated from Qurra’ (people who are experts in the
field of Qira’ar) either agreed or disagreed to the recitation such recitation return
reading to its narrator.®

The text of the Qur’an has allowed from the earliest time several equally valid
ways of recitation of the Qur’an. It origin started during the revelation to the Prophet
by Jibril using talaggi method.” The following Hadith is a good indication of the
existence of Qira’at (variant readings) during this period:
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It is narrated by Abdullah bn Abbas that the Prophet said that Angel Jibril
recited the Qur’an to me in one karf. Then | requested him (to read it in
another akruf) and continued asking him to recite it in other harf till
ultimately recited it in seven akruf.
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Following the Prophetic period, the companions also recite the Qur’an in variant
readings in accordance to the recitations received from the Prophet. Among the famous
reciters of this period are Abubakr As-Siddigq, Umar bn al-Khattab, Uthman bn Affan,
Ali bn Abi Talib, Abdullahi bn Mas®ud, Abdullahi bn Abbas, Ubay bn Ka‘b, Salim
mawla Abi Hudhayfah, Zayd bn Thabit etc.® Following the era of the companions, the
successors also developed and documented various guidelines, principles and
classifications that are necessary in “/lmu’l-Qira’at and by extension the science
evolved in virtually every Islamic province. Among the frontiers of the science of
“Ilimu’l-Qira’at are Al-Imam As-Salam, Al-Imam Ibn Mujahid, Abu Umar Ad-Dani,
Al-Imam Shatibi, Al-Imam lbn Jazari, and among others.'® Some of the principles and

guidelines laid down are:*
1. The recitation must conform with the writing method of Uthmani Mushaf.
2. Connection of chain of transmission to the Prophet.
3. It must be in conformity with the rules of Arabic grammar.

According to As-Suyuti, Qira’at (variant readings) are classified into six ranks:!2

I. Al-Mutawatir: 1t comprises those readings which were relayed through multiple
chains of transmission and are therefore indubitable.

ii. Al-Mash-har: These are readings which are not well established as are the
readings of the Mutawatir rank

iii. Ahad: It comprises those readings having a few sound Isnad, but deviating either
from the Uthmanic codices or the rules of Arabic

iv. Shadhdh: 1t is known as deviant readings with unauthentic Isnad
v. Mawdii®: These are the fabricated form of readings.

vi. Mudraj: These are the interpolations similar to what is found in the transmission
of Hadith.

From the foregoing, it would appear that the purpose of the revelation of the
Qur’an in variant readings is to facilitate recitation for Muslims and understanding of
the intended messages of the Qur’an and which the Hadith supplements where
necessary.

¢Umdatu’l-Qart of Al-°AynT in Brief

The author of the book, Imam Badru-d-Din *Al-*Ayni (762 A.H - 855 A.H) isa
leading figure, prolific writer and an expert in almost all aspects of the field of
knowledge which include Figh, Tafsir, Hadith, Tarikh among others. Badru-d-Din ’Al-
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°Ayni possessed many virtues and he is well known for his good merits. After his death,
a large number of scholars and individuals expressed their views about him. Some
extracts about him are as follows: Abu’l-Ma‘ali Al-Husayni said:*
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He was an Imam, a scholar, a learned, expert, a teacher of his time, a
professor of his period, a Mukaddith of his era, distinct scholar of Hadith
both in narration and knowledge. Allah’s proof against the transgressors
and His giant signs against the innovators, ... In summary, he was one of
the eminent figures of his time in knowledge, asceticism, devoutness and a
well-grounded in the field of jurisprudence and Hadith. The Muslims felt
great sorrow for his death.

Ibn Tagri Bardi, another student of Imam Badru-d-Din *Al-*Ayni, said:**
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Al-°Ayni was skilful in various sciences and knowledgeable in
jurisprudence, principles of jurisprudence, grammar and language. He
participates excellently in others. He is miraculous in history, sweet in
speeches, fortunate to the kings except for King Jagmag, frequent in
reading, and outstretched in both transmitted and reasonable narrations. No
one would distort (his scholarship) except a biased (mind). A field of
knowledge is rarely mentioned except he has a share of his viable
contributions to it.

The poet, An-Nawaji commented on him that:®®
s Alie eyl Ll sliall) ali G & s sl
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You have earned virtues, O judge of the judges
It falls short of my speech and expression
People praised you east and west

You remained praiseworthy by every tongue
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The book, *Umdatu’l-Qart, is one of the most used and referenced works for
commentary on Sahihu’[-Bukhart of Al-Imam Bukhari. This work is popularly called
“Umdatu’l-Qart. It receives many compliments of scholars. It is on this premise Al-
Kashmiri (d. 1356A.H.) confirms that:®
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As for ’Al-“Ayni’s commentary, its wordings are most perfected, its
explanations are most comprehensive, and its narrated transmissions are
numerous.

In the statement of Al-Kawthari, he says:*’
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Whosoever goes into the profuse ocean of his commentary would see
himself within the gathering of the path of various sciences.

Explanation of Hadith through the Use of *Ilmu’l-Qira’at in *Umdatu’l-Qart of
’Al-‘Ayni

“Iimu’l-Qira’at is handled with seriousness by Imam Badru-d-Din ’Al-°Ayni in his
work, ¢ Umdatu’I-Qari. There is no gainsaying that his work could be considered a book
of Ilmu’l-Qira’at. This was because of his familiarity with °Zlmu’l-Qira’at and the
prudent integration of science in his commentary. However, when Imam Badru-d-Din
’Al-°Ayni refers to “Ilmu’[-Qira’at, he mentions the status of the renditions by way of
contrast between various renditions; and at times, he picks the most probable among
others. In the same vein, he finds out the faults in a rendition. Another significant
approach of Imam Badru-d-Din *Al-Ayni to “Ilmu I-Qira’at is his reliance on books of
“Iimu’l-Qira’at authored by the scholars of the past to verify whether or not the
rendition is Mutawatir (connected chains) or Shadh (irregularity). The following are
examples of Imam Badru-d-Din ’Al-°Ayni’s contributions to Hadith understanding

through the practice of *Iimu’[-Qira at:
1. Use of *Ilmu’l-Qira’at to the wordings of Hadith

When a grammatical issue arises in the book of Imam Badru-d-Din ’Al-°Ayni,
CUmdatu’I-Qari, he would verify the accuracy by referring to ¢/imu I-Qira at (variant
readings). Though he does not necessarily limit himself totally to ®Zimu’l-Qira’at. He
sometimes consults other grammarians to solve one grammatical problem or another.
He gives recognition to the role of “/lmu’l-Qira’at in sentence formulation and
wordings pronouncement as having much to do with an accurate understanding of the
desired meaning. The Hadith below reported by Anas bn Malik is rendered as an
example:
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While we were sitting with the Prophet in the Masjid, a man came in riding
on a camel. He made his camel kneel in the Masjid, tied its foreleg and then
said: Who amongst you is Muhammad...?

Then, while Imam Badru-d-Din ’Al-°Ayni was commenting on the meaning of the word

(e o), he says:
o BeE Ay Al 4l mall oSy @ 2y sy (RN o) g
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His expression, (J«> =) means female camel, and making the letter mim
in it as vowelless is grammatically correct. (This is based on) the recitation
of Abu As-Samak which reads Hatta Yalija’l-Jamlu with vowelless mim.

2. Use of *Ilmu’l-Qira’at to Rulings Deduction of Hadith

When it comes to the issue of deduction of rulings in the work of Imam Badru-d-Din
* Al-°Ayni, “Umdatu’I-Qari, he would assess different renditions surrounding the issue
to make his own choice, at his level as a scholar per excellence. Thereafter, Imam
Badru-d-Din *Al-°Ayni would decide the acceptable recitation based on mutawatir. He
applies this method while discussing the issue of giving preference to fasting over Al-
Fidyah for the able person. He says:

b ol g skt s il e (oS jud) ¢ sihaall Ll aSagaa s isl o) sa3mai Ol ) 14l
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His expression: (!ses<i ofs) (and to fast) i.e. your fasting oh you who
possess the strength  (is better for you 8 ,:3) than ransom and voluntary
goodness. In the recitation of Ubay (it is) and fasting is better for you
oSl pa aluall

Another example of his practices of */lmu’I-Qirad’at is the issue of saying Amin
at the end of the recitation of Siratu’l-Fatihah of Imam. Imam Badru-d-Din *Al-*Ayni
discusses the issue of pronouncing the word Amin with a doubled Mim (Ammin). In the
course of presenting this issue, he discusses the disparity of scholars surrounding it. He
writes:

ale Sl 5 Gl olSa sl : J V1 3 a5 ¢ AT Clad i g g DY) ;AL
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It is by elongation (al-madd) and softening (at-Takhfif) in all the reports
and as well as for all reciters. Al-Wahidi narrated from Hamzah and Al-
Kisa’iy: there is sloping intonation (al-/malah) in it. It also has three other
languages but they are irregular (Shadh-dh). (i) Shortening (i.e reducing al-
madd); reported by Tha‘lab and criticized by Darstuwayh. (ii) Shortening
with stress (i.e reducing al-madd and stressing of mim). (iii) Elongation
with stress (al-madd with at-Tashdid). A group among the scholars of
grammar said: the two are wrong. “Iyad said that recitation by elongation
with stress is reported from Al-Hasan. He said: it is irregular and rejected.
Ibn As-Sikkit and others among the scholars of grammar wrote that: stress
(at-Tashdid) is a common grammatical mistake and a mistake in the four
schools of thought, but Ash-Shafi‘iyyah disagrees with the invalidity of
Salah as well...

3. Use of “Ilmu’l-Qira’at to Transmission Difference of Hadith

As part of the contributions of Imam Badru-d-Din *Al-*Ayni to Hadith understanding
is the practice of “/lmu’l-Qira’at to explain the transmission differences present in a
single Hadith. This following Hadith of 1bn Umar is rendered as example.
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While Umar bin Al-Khattab was addressing the people on Friday, when a
man from among the first Muhajirin (emigrants), one of the Companions
of the Prophet, entered and then “Umar called him (saying): What hour is
this? He said: | was occupied, and | did not turn to my family until I heard
the call to prayer, and | only performed ablution quickly (without taking
Ghusl). He said: Ablution only again and you already know that the Prophet
used to command taking bath (on Friday).

While Imam Badru-d-Din ’Al-°Ayni was interpreting the above Hadith, he said:
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The phrase Ll « s 5l 5 (Ablution only again) has a version that include
letter waw and (a version) without it and the word = »= ) (ablution) could
be in both accusative and nominative cases. As for the presence of the letter
waw, it is a conjunctive letter for the first denial which is the phrase: what
hour is this? Because the meaning of the denial: is it not sufficient for you
as | delayed the time and yet the virtue of being early runs out until you also
followed it neglecting taking ritual bath (al-Ghusl) and contented with
ablution (al-wudiz)? This expanded statement could be the intent of that
phrase. Al-Qurtubi said: The letter waw is a substitute of interrogative
hamzah (pl&is¥1 3 «a) as read by Ibn Kathir in (Qur’an 7:123) (Fir®awn said,
you believed in him?)

From the above, it is clear that the point of discussion is the letter waw of the
phrase (Sbcail ¢ s sll 5). Imam Badru-d-Din *Al-°Ayni, in his practice of *llmu I-Qira’at
asserts that the letter is functioning as a conjunctive letter for interrogative article of
denial and disapproval of being late to Friday prayer and neglecting taking Ghusl on
Friday. Hence, based on Imam Badru-d-Din ’Al-°Ayni’s discussion, it shows that
Umar’s statement was to emphasise the necessity of taking bath for Jumu‘ah prayer. In
addition, his explanation on the presence of letter waw in the phrase expounds that the
best is to take Ghusl on Friday and that performing ablution as a substitute is legitimate
when necessary.

Another example of his practice of “/lmu’l-Qira’at in the explanation of
transmission differences is the Hadith of offering funeral prayer and witnessing other
funeral processions of a dead body.
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On the authority of Abu Hurayrah who said the Prophet said: A believer
who accompanies the funeral procession of a Muslim out of sincere faith
and hoping to attain Allah’s reward and remains with it till the funeral
prayer is offered and the burial ceremonies are over, he will return with a
reward of two Qirat. Each Qirat is like the size of the (Mount) Uhud. He
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who offers the funeral prayer only and returns before the burial, will return
with the reward of one Qirat only.?*

In his commentary of the above Hadith, Imam Badru-d-Din ’Al-°Ayni, explains
that the other transmissions of the word &= (Ittaba®a) mentioned in the Hadith is &=
(Tabi). While he was explaining the two words, he asserts that both possess the same
meaning i.e. to follow. He buttresses this submission through the knowledge of “/imu ’I-
Qira’at. He said:

) 5530 8 s a1 i3 b ot sl ST 8 538 o S o) s il a1 8
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His statement Ittaba®a (pronounced) with a double letter 7@’ has the most
transmission. In the transmission of Al-Asili: (the word) Tabia (written)
without letter alif and a integrated Ba’ (vowelized) with kasrah. It is said
that Tabia also mean Taba‘ah (vowelized) with fathah and (the word)
Tabi‘a, Atha‘a, and Ittaba‘a are the same. While Ittaba‘a also means to
follow it and moves behind it.

- =

Hence, ’Al-°Ayni employs ®Ilmu’l-Qira’at to give a better understanding of
Hadith. The above two words appear separately in a single Hadith and Imam Badru-d-
Din ’Al-°Ayni with his knowledge of ®/lmu’l-Qira’at explains that the two words
(Tabi‘a, Atbaa) are same in meaning. He expounds the discussion with the different
renditions available as appeared in the following Qur’anic verses 7:175, 10:90, 18:85
and 37:10. He said:

At 3 a0 J& re) ) O3 caialiigl (175 :cal j2 V1) (ol daglay - Ja5 4158 ey
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Also, His expression: {odasill 4@ (so Shaytan followed him) i.e. he
followed him. According to Al-Farra’, Tabiahu, Atba‘ahu is also said to
mean he followed him and to followed up with respectively. Also, this is
expressed in His (Allah) statement that: & g 42gid (he is followed up
with a burning flame, piercing (in brighteness) (Q37:10). Also, His
statement that: Lwi a5t so he followed a way (Q18:85). In the rendition of
people of Sham and Kiifah, the recitation is to remove the Hamzah whereas
it all means to follow (&=~J).

The discussion so far has represented the contribution of Imam Badru-d-Din
’Al-°Ayni to the commentary of Hadith through his use of *Ilmu’I-Qira’at which he at
times accepts both the Mutawatir and Shadh-dh recitation and rejects the Shadh-dh
recitation in the issue that relates with worship. In the above example, Imam Badru-d-
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Din ’Al-°Ayni, through his expertise, juxtaposes between the different wordings
appeared in a same contextual Hadith with different transmission. In his analysis, he
asserts that the two Hadith have and possess same connotations despite variant
wordings with the support the rendition recorded from the people of Sham?’ and
Kiifah.®8

Conclusion

From the foregoing, the paper presented the contributions of Imam Badru-d-Din ’Al-
°Ayni to Hadith understanding through the practice of “Ilmu’[-Qira’at in his magnum
opus. The origin and development of “/imu’[-Qira’at as a concept has been discussed
and of which some principles and classifications regarding it were also presented
accordingly. The paper also attempted the view of Imam Badru-d-Din ’Al-Ayni to the
practice of “Ilmu’l-Qira’at to Hadith understanding and revealed that Imam Badru-d-
Din ’Al-°Ayni is an expert of “Ilmu’I-Qira’at who utilises his mastery of the science to
enhance and facilitate assimilation and understanding of the message of Hadith. In
addition, the paper revealed that “Iimu’l-Qira’at is significant in Hadith commentary
and remains one of the essential tools used by commentators of Hadith. 1t also revealed
that the root of every radicalism, extremism and deviation in the practice of religious
instructions is misunderstanding the intended message of Allah and His Messenger.

The paper also discussed that °Zlmu’l-Qira’at is important in the interpretation
of the wordings of Hadith. It has also been observed that Imam Badru-d-Din ’Al-°Ayni
utilises “Ilmu’l-Qira’at to derive rulings and explain the transmission difference of
Hadith which are very important in the understanding of the contextual meaning of a
seemingly contradicting Hadith. It has been discussed that Imam Badru-d-Din ’Al-
°Ayni expounded that fasting in the month of Ramadan is better for and required of a
capable man. It has also been stated in the paper that Imam Badru-d-Din ’Al-°Ayni
highlighted the three forms of pronouncing the word Amin after the recitation of
Saratu’l-Fatihah. Thus, extract of pronouncing the word presented from “Umdatu I
Qart shows that to stress the letter mim of the word is a grammatical error that could be
in tandem with increment of the obligatory parts (4rkanu-s-Salah) required of Salah.

Given this, it can be established that Imam Badru-d-Din ’Al-°Ayni affirmed the
importance of “Ilmu’l-Qira’at in giving a better understanding of Hadith. 1t has been
discussed that Imam Badru-d-Din ’ Al-°Ayni’s dispositions on the use of *Ilmu ’I-Qira 'at
is handled with seriousness who at times scrutinizes not the mutawatir and Shadhdh out
of his discussions. This shows that his motive of the practice of “/lmu’l-Qira’at is for
easy understanding and assimilation. Thus, “Umdatu’l-Qari is a book that has
contributed to reshaping people’s understanding of the message of Hadith based on the
practice of *Ilmu’l-Qira’at
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Recommendations

Thus, it is recommended that “Z/mu ’[-Qira’at as a concept should be seen as one of the
essential tools to explain Hadith through which religious radicalism and terrorism are
prevented. Also, there is need for a balanced and evenhanded understanding of the
message through the tools used by the commentators such as “Iimu ’I-Qira’at, Asbabu’l-
Wurid, Fighu’l-Hadith among others.
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Mas‘ad. 29.
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